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Some time ago, in his study, “La légende de Pythagore de Gréce en Palestine”,
Lévy! drew some interesting parallels between Pythagoras and Pythagoreanism,
on the one hand, and the Jews, including the New Testament®, on the other,
but failed to produce a convincing case® that the Alexandrian Jews in fact knew
Pythagoras or mentioned him in their writings or asserted that he had borrowed
the main tenets of his philosophy from the Pentateuch. In the following it will
be demonstrated not only that the Jews contended that Pythagoras had been
inspired by the books of Moses because of the many resemblances between reli-
gion and his philosophy, but also that there existed a separate Hellenistic tradi-
tion linking Pythagoras with Palestine and endowing him with many Jewish
traits. The present analysis of the sources will show that Lévy’s basic thesis is
correct: that the life or legend of Pythagoras (it is immaterial for the purpose
of these arguments whether the Hellenistic biographies are fact or fiction) had
extensive influence in Palestine. The main reason for this, overlooked by Lévy,
is to be found in the tradition, independent of the Jews and early patristic authors,
which associates Pythagoras with Palestine and invested both him and his philo-
sophy with many characteristics which fortuitously also form part of the Jewish
religion. This Jewish Pythagoras was so influential in Judaea in the last few cen-
turies B.C. and the first century A.D. that, according to Josephus, the Essenes,
one of the three principal religious sects of Hellenistic Jewry, consciously adopted
the way of life of Pythagoras:

oo ot wap' Huiv 'Eoocatot xodolpevor. yévog 8¢ 7ot Eati Swxity ypdpevov T map’
"Ednow Omo Tudoaybpou xatadederypévn?.

! Paris 1927. Levy's work has most recently been described by Philip (Pythagoras and Early
Pythagoreanism, Toronto 1966, 196, n. 3): “Levy's studies leave considerations of historical fact
on one side and sometimes overstate their thesis, especially in suggesting that Pythagoras is the
prototype of Jesus,”

* Lévy, op. cit., 295—331. Biggs (The Christian Platonists of Alexandria, Oxford 1886, 242 to
243) had already written: “If Christ was Son of God, so were Plato, Pythagoras, Apollonius. If
Christ wrought signs and wonders, Pythagoras also caused a miraculous draught of fishes and fast-
ed for forty days ... If Christ taught in parables, so too did Pythagoras. It was Pythagoras who
first proclaimed the golden rule ‘thou shalt love thy friend as thyself’, ..."

3 Cf. H. Thesleff, An Introduction to the Pythagorean writings of the Hellenistic Period. Abo
1961, 49: “Lévy produces no hypothesis that the Jews of Alexandria had used writings ascribed
to Pythagoreans; nor does the material collected by him indicate anything of that kind.”

* AJ. XV 104, Cf. A. Dupont-Sommer, The Jewish Sect of Qumran and the Essenes, New
York 1056, 117. The Essenes, of course, have been identified with the Qumran sect the fragments

Since Josephus himself had been an Essene in his youth®, this statement must
be based on a personal knowledge of the Essenes and not some suppositious com-
parison between Pythagoreanism and Essenism; that is, Josephus must have been
aware and was probably told that the founder of the reformed Pythagorean Es-
senism, the Teacher of Righteousness®, had knowingly employed (ypdpusvov) the
way of life of Pythagoras (Swxity, not ‘diet’)? which he must have learnt about
from the writings of Hellenistic Jews and of Pythagoreans who have handed down
to us the Jewish Pythagoras, the prototype of the Teacher of Righteousness.

The earliest attested contact between Alexandrian Jewry and Greek philosophy
is the commentary on the Pentateuch of Aristoboulos who flourished in Alexan-
dria in the second half of the second century B.C.% and dedicated his book to Ptole-
my Philometor (181—146 B.C.), but Clement also describes him as being born
under Ptolemy Philadelphos®. He was also (falsely) identified with the Aristo-
houlos of the second book of Maccabees'®. According to Clement!'!, Aristoboulos,

of whose library were discovered in 1947 near the Dead Sea. Literature on this subject includes
observations such as the following: “The Teacher of Righteousness was, to put it boldly, a kind
of Jewish Pythagoras ...”" (Dupont-Sommer, op. cit., 162). “The Galilaean Master, as He is present-
ed to us in the writings of the New Testament, appears in many respects as an astonishing rein-
carnation of the Master of Justice.” (A. Dupont-Sommer, The Dead Sea Scrolls, Oxford 1052, 99)
“There is, therefore, no doubt that in the eyes of the faithful (ie. the Essenes) the crucified Teacher
(i.e. of Righteousness), the ‘exalted man’, was a reincarnation of Joshua, son of Nun, known in the|
Greek texts as Jesus.” (J. M. Allegro, The Dead Sea Scrolls and the Christinn Myth, Newton|
Abbot 1979, 82) Dupont-Sommer (The Dead Sea Scrolls, op. cit., 8) dates the passion and dcathl
of the Master about April 65—63 B.C.

& Cf. Josephus, Vita. 2. When he was sixteen he sampled the Essene way of life and later became
the disciple of a solitary named Bannus in the Judacan wilderness. This Bannus man have been
an Essene.

¢ Dupont-Sommer (The Dead Sea Scrolls, op. cit., 97), discussing the origins of the Qumra;
sect of the Essenes; says: ,, Indeed, if the Essenism of the second century B.C., impregnated witi
[ranian influence, seems to have come to birth in Mesopotamian Jewry, the reform brought abou:
carly in the first eentury by the Master of Justice, a reform of Pythagorean inspiration, seems ti
have been of Egyptian origin from Alexandria, where the Pythagorean rennissance had its centre.!

? Plato (Rep. 600a—b) already speaks of a Pythagorean tpbrog, a word with the samo meaning
as Sl

8 0.C.D., 111, article: Aristobulus. Gercke in the R.E., 919 dates Aristoboulos as not much laten
than 100 B.C. and is sceptical of his flourishing during the reign of Philometor. Lévy (La légende,
op. cit., 230) rejects the authenticity of Aristoboulos’ fragments, but gives no cogent arguments and
harms his own case to boot.

? Clemens Alex., Strom. V 15, col. 145 (Migne): ... Aporofodidn 88 1@ xata [Ttokepaioy yeyovic
(ie. born) tov Duddehpov ...

10 Cf, 2 Maee. 1,10. Gercke points out that this is a Christian forgery (R.E., 919). If Aristo
boulos indeed flourished in the second half of the second century B.C., this is of course chronolo
gically possible, though highly dubious, This date for Aristoboulos is of interest in the light o
the beginnings of the Qumran sect of the Essenes which also originated in the second half of th
second century B.C. (cf. J. Allegro, The Dead Sea Scrolls, Harmondsworth 1964, 103 et pass.)l
Josephus (A. J. XIII, V.0) tells us that the Essenes already existed about the time of Jonathar
(L00— 147 B,

1 Strom. 1 22, 410, col, 893 (Migne).
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1 Paris 1927. Levy's work has most recently been described by Philip (Pythagoras and Early
Pythagoreanism, Toronto 1966, 196, n. 3): “Levy’s studies leave considerations of historical fact
on one side and sometimes overstate their thesis, especially in suggesting that Pythagoras is th?
prototype of Jesus.”

2 Lévy, op. cit., 205—331. Biggs (The Christian Platonists of Alexandria, Oxford 1886, 242 t0
243) had already written: “If Christ was Son of God, so were Plato, Pythagoras, Apollonius. If
Christ wrought signs and wonders, Pythagoras also caused a miraculous draught of fishes and fast’
ed for forty days ... If Christ taught in parables, so too did Pythagoras. It was Pythagoras who
first proclaimed the golden rule ‘thou shalt love thy friend as thyself’, ...”

3 Cf, H. Thesleff, An Introduction to the Pythagorean writings of the Hellenistic Period. Ab?
1961, 49: “Lévy produces no hypothesis that the Jews of Alexandria had used writings ascribed
to Pythagoreans; nor does the material collected by him indicate anything of that kind.”

¢ 4.J. XV 10,4. Cf. A. Dupont-Sommer, The Jewish Sect of Qumran and the Essenes, NeW
York 1956, 117. The Essenes, of course, have been identified with the Qumran sect the fragment?
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Pythagoras Palaestinus 31

Since Josephus himself had been an Essene in his youth?, this statement must

e baged on a personal knowledge of the Essenes and not some suppositious com-
Parison between Pythagoreanism and Essenism; that is, Josephus must have been
Aware and was probably told that the founder of the reformed Pythagorean Es-
Senism, the Teacher of Righteousness?, had knowingly employed (ypdpevov) the
Way of life of Pythagoras (Swxity, not ‘diet’)? which he must have learnt about
from the writings of Hellenistic Jews and of Pythagoreans who have handed down
to ug the Jewish Pythagoras, the prototype of the Teacher of Righteousness.
_ The earliest attested contact between Alexandrian Jewry and Greek philosophy
18 the commentary on the Penfateuch of Aristoboulos who flourished in Alexan-
dria in the second half of the second century B.C.8 and dedicated his book to Ptole-
Iy Philometor (181—146 B.C.), but Clement also describes him as being born
Under Ptolemy Philadelphos®. He was also (falsely) identified with the Aristo-
bolﬂos of the second book of Maccabees!®. According to Clement!!, Aristoboulos,
\__
f whose library were discovered in 1947 near the Dead Sea. Literature on this subject includes
Observations such as the following: “The Teacher of Righteousness was, to put it boldly, a kind
of Jewish Pythagoras ...” (Dupont-Sommer, op. cit., 162). “The Galilaean Master, as He is present-
®d to us in the writings of the New Testament, appears in many respects as an astonishing rein-
iarnation of the Master of Justice.” (A. Dupont-Sommer, The Dead Sea Scrolls, Oxford 1952, 99)
.There is, therefore, no doubt that in the eyes of the faithful (ie. the Essenes) the crucified Teacher
(ie. of Righteousness), the ‘exalted man’, was a reincarnation of Joshua, son of Nun, known in the
Greck texts as Jesus.” (J. M. Allegro, The Dead Sea Scrolls and the Christian Myth, Newton
Abbot 1979, 82) Dupont-Sommer (The Dead Sea Scrolls, op. cit., 8) dates the passion and death
of the Master about April 65—63 B.C.

® Cf. Josephus, Vita. 2. When he was sixteen he sampled the Essene way of lifo and later became
the disciple of a solitary named Bannus in the Judaean wilderness. This Bannus man have been
n Esgene.

¢ Dupont-Sommer (The Dead Sea Scrolls, op. cit., 97), discussing the origins of the Qumran
Sect of the Essenes; says: ,,Indeed, if the Essenism of the second century B.C., impregnated with
Tranian influence, seems to have come to birth in Mesopotamian Jewry, the reform brought about
farly in the first century by the Master of Justice, a reform of Pythagorean inspiration, seems to

ave been of Egyptian origin from Alexandria, where the Pythagorean renaissance had its centre.”

7 Plato (Rep. 600a—b) already speaks of a Pythagorean tpémog, & word with the same meaning
38 Suatry.

8 0.C.D., 111, article: Aristobulus. Gercke in the R.E., 919 dates Aristoboulos as not much later
than 100 B.C. and is scoptical of his flourishing during the reign of Philometor. Lévy (La légende,
Op. cit., 230) rejects the authenticity of Aristoboulos’ fragments, but gives no cogent arguments and

arms his own case to boot.
_ ® Clemens Alex., Strom. V 15, col. 145 (Migne): ... AptatoBodhe 88 78 xerrd Iltodepaiov yeyovén
(ie. born) <dv DuAdSchgov ...

10 Cf, 2 Mace. 1,10. Gercke points out that this is a Christian forgery (R.E., 919). If Aristo-
boulos indeed flourished in the second half of the second century B.C., this is of course chronolo-
8leally possible, though highly dubious. This date for Aristoboulos is of interest in the light of
the beginnings of the Qumran sect of the Essenes which also originated in the second half of the
S8econd century B.C. (cf. J. Allegro, The Dead Sea Scrolls, Harmondsworth 1964, 103 et pass.).
Jl)sephus, (4. J. XIII, V.9) tells us that the Essenes already existed about the time of Jonathan
(160—147 B.C.).

1 Strom. I 22, 410, col. 893 (Migne).
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32 PETER GORMAN

in the first book of his commentary dedicated to Philometor, stated that Pytha-
goras borrowed many of his philosophical ideas from Jewish sources: ... xad®4
xal IMudaybpag woAA& T6vV Tap’ Auiv perevéyrag elg Ty €awtol Soypatomariav., The
idea behind perevéyxag here, the usual Hellenistic form of the aorist participle
(cf. &véynag Acts 5,2; and 2 Mace. 7,27), is that of a transfer and appropriation
of Jewish thoughts on Pythagoras’ part, not that of an actual translation, for
Aristoboulos assumed the existence of a pre-Septuagint Greek translation of the
books of Moses!? which, according to Aristoboulos, Pythagoras apparently con
sulted so that the t@v map’ Npiv naturally refers to the Pentateuch and could beé
supplemented by vopi{pwv. Although Aristoboulos does not specify the Jewish
dogmas borrowed by Pythagoras, one can supply from other sources a list of
possible influences on Pythagoras by the books of Moses, according to Alexan-
drian Jewry.

Hermippos, another Alexandrian who flourished in the third century B.C. and

may have been one of Aristoboulos’ sources for his contention that Pythagoras
copied Jewish ideas, gives a list of the latter purportedly present in the philoso-
phy of Pythagoras:
“Eppurercog Gyip mepl mioav lotoplayv dmuehc. Aéyer Tolvuv &v t6 mpdre tdv Iept
Mv9aybdpay Pifriev (F.Gr.H.III 41, fr. 21) &7 MuSaybpag Evog adrtol 1év cuvouata
676y Teheuthicavtog Tobvopa Kodhipdvrog 7 yéves Kpotwvidtov thv dxelvov uyilV
Eheye ouvdrarpifery adtd xal vixtwp xal wad’ fuépav: xal &t wapexeredeto wy Siép-
yeoSar Témov 2@ v Svag dxdday), xal 16V Sufiwy Hdatwv dméyeoBur xal Thong dméyeW
Braapyuiac. cite wpooTidnor perd Tabra xal Tdde (talte 3t Empattey xal EAcye 796
Toudafwy xal Opaxdv 86Eus puoduevos xal petapépwy eig Exutéw. Aéyetar ydp O
dAndég & dvip Exeivog moMA& T4V mapd loudators voptpwy elg Tiv abtol pereveyrel
prhocopiavtd.

The words in quotation marks are the ipsissima verba of Hermippos whom
Josephus is quoting here, the last sentence being an explanation by Josephus-
The subject of mapexehedero is Pythagoras!4 so that the three Pythagorean doctri-
nes reported by Hermippos are allegedly original beliefs held by the master who
borrowed them from the Jews and the Thracians, the latter being omitted in the
following discussion. The information that Pythagoras adopted theses dootrines
from the Pentateuch (voptpwv) is an assumption of Josephus who is apparently
basing himself on other external sources, perhaps including Aristoboulos.

The first thing that strikes the reader of this passage is the verbal similarity
between it and the Aristoboulos’ quotation cited above for both Hermippos and

12 Gercke, R.E., 918.

13 Josephus, c. Ap. I 163. I am quoting from M. T. Cardini, Pitagorici. Testimonianze e Fram-
menti, Vol. 1, Florence 1958, 108—110. In a parallel passage derived from Origen, ap. Cardinis
op. cit., 110—111, Hermippos states the same thing: Aéyetat 8¢ xal “Eputrnog &v 76 npdre Hept
vopoBetdv lotopnrévar Mudaydpav tiv dauteld @urogoplav and "loudalwv el "EXnvag dyayeiv. The
Josephus passage is also to be found in Diels-Kranz, Vor. Vol. 1, 111,1.

14 This is also the interpretation of Cardini, op. cit., 109.
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Pythagoras Palaestinus 33

Aristoboulos employ the verb peragépw to describe Pythagoras’ borrowings from
Jewigh thought. If there is any dependence, then it is more likely to be a case of
Aristoboulos being influenced by Hermippos than vice versa, although Zeller
believed that Hermippos had derived his information from Aristoboulos!®. It is
€xtremely unlikely that Hermippos read the Septuagint and improbable that he
took the trouble of investigating obscure Jewish beliefs and practices, so that
there remains only the likelihood that he consulted Jewish authors earlier than
Aristoboulos who also claimed that Pythagoras had borrowed many of his ideas
from the Pentateuch. It is more plausible to argue that Josephus had read
A1‘lstoboulos because in the last line of the above quotation there are two similar-
ities to Aristoboulos: oM\ and peteveyxeivi®, indicating that Josephus is para-
Phraging Aristoboulos. Thus one can still argue that Hermippos is basing himself
On Alexandrian Jews and can be legitimately employed as a source for reconstruct-
ing the Jewish Pythagoras of Aristoboulos and Hellenistic Jewry in general. In
2y case, in Hermippos we have the first historical evidence of a Pythagoras
Consciously imitating the Jews. This Jewish Pythagoras in turn became the model
and archetype of later Jewish religious movements such as the Essenes. Of course
this Jewish Pythagoras is a complete fiction of Hellenistic Jewry which passed into
the satirist Hermippos’ works who probably made good use of Pythagoras’ Jewish
intecedents in his attempt to denigrate the sage!?. The similarities between Py-
thagoras’ philosophy and the Jewish religion noticed by the Alexandrian Jews
brior to Hermippos were purely fortuitous, but later were the result of a conscious
imitation by the Essenes who took Pythagoras as their model, as Josephus in-
forms us.

The first case of imitation of Jews on Pythagoras’ part according to Hermip-
Dos js the prohibition against passing a place upon which an ass has defecated (this
8 the obscure meaning, neither in Cardini nor in L.S.J., of dx\&cy, as shall become
Ellppadrent; presently). This taboo has all the characteristics of a Pythagorean
‘akousma’, an enigmatic saying often attributed to Pythagoras himself!8, which
i consonant with the fact that Hermippos puts these taboos into the mouth of
Pythagoras, as was observed above. To these conundrums later generations and
~——————

15 Cf. E. Zeller, Hist. Gk. Phil., London 1881, Vol. 1, 330, n. 1: “If even these authors derived
their statements from Aristoboulos, it is not certain that Hermippus really expressed himself
thug; but supposing he did so, it would only prove that this Alexandrian sage, of the early part
9f the second century before Christ, had found the assertion among the Alexandrian Jews, and
belioved it; ...” One cannot disagree with the last assertion, albeit Zeller dates Aristoboulos too
farly and Hermippos too late.

18 Josephus is here using the Attic form instead of the Hellenistic petevéyxar which Aristobou-
los would have employed. The Hellenistio languago of Aristoboulos’ fragments of course sup-
Ports their authenticity.

17 For an intelligent discussion of Hermippos the satirist and Pythagoras, cf. I. Lévy, Recher-
thes sur les sources de la légende de Pythagore, Paris 1926, 37—39,

18 Cf. Tamblichus, VP. 82, 47 (Deubner); and for a discussion of further Pythagorean taboos,
tf. M. Marcovich, Pythagorica, Philologus 108, 1964, 291.

3 Philologus, Bd. 127, H. 1
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34 PETER GORMAN

such commentators as Aristotle!® added rational explanations. However, this
particular taboo about the ass does not appear in any of the traditional lists of
akousmata bequeathed to us by antiquity. Aelian fortunatedly provides us with
an explanation of this Pythagorean aversion to the ass, stating that the Pytha-
goreans loathed the ass for a number of reasons: firstly, it defecates towards the
east, offending the sun in the process; that it is deaf to harmony; and, finally
perhaps that it is dear to Typhon, the Egyptian god Seth, the evil demon, although
this last statement may not in fact be attributed to the Pythagoreans:

Ayouot 8¢ of TTuSaydpetor Smip ol &vou xal éxcivo (ie. the ass defecates towards
the east, according to the Egyptians), uévov tolirov tév Ldwv wi) yeyovévar wotd
&ppoviav: tadty Tor xal medg Tév Fixov Tdv e Mpug elvar xwpbratoy. #8y 8 adrd?
wwveg ol 16 Tupdve TpospiAy) yeyovévar pact?.

The first reason alleged by the Pythagoreans for their detestation of the ass:
in agreement with the Egyptians, is the ass’s insulting behaviour towards the sun:
relieving itself in a easterly direction, the position of sunrise. Now this agrees with
Hermippos’ assertion that Pythagoras bade his followers eschew a place on which
an ass has voided itself (ie. témov &g’ v dvog dxAdoy), a ban which was supposed
to be common to the Jews as well, if Pythagoras is imitating them, as Hermippos
says. Now in the Pentateuch there are no really slighting references to asses
save perhaps for the injunction that an ass and a horse should not draw a plough
together (Deut. 2,10). However, in Josephus one finds the Essenes practising &
reverence for the sun to such an extent that they carry around a little hoe to dig
a hole for their excreta so that they might not offend the rays of the sun:

Taic 8t &g hufpais BéIpov dpdocovreg Padog modiatov T oxaAldt (totobrov YR
ot 70 Si8épevov 7’ adrdv dEwidiov Tolg veosusTaTolg) Xl mepixahidavtee ForpdTiovs
b¢ ph Tag adydg HPpllotey Tob Jeod, Daxcbovev eig abréy, Emeita v dvopuydeioay
Yiv 2péhxovoty el tov B6Spovil.

Since the ass so impedently defiled the rays of the sun god, the Essenes would
have regarded this animal in true Pythagorean fashion with extreme contempt-
In any case, the Pythagoreans had an akousma?? which forbade urination when
turned towards the sun (mpdg %idtov), a phrase that undoubtedly means ‘towards
the east’, a common enough Homeric meaning, as LSJ. testifies. So too in the
above passage the Essenes dug pits and squatted over them, shrouding themselves
in their cloaks?3. Granted that the Qumran sect of the Essenes was in existence

1 Aristotle, Fr. Sel. ed. Ross. 134—136 (Frs. 5—7). On akousmata in general, cf. C. Hoelks
De acusmatis sive symbolis Pythagoricis, diss. phil. 1894.

20 Aelian, N.4. X 28.

31 Josephus, B.J. II 8,9. One of these hoes was found in a cave at Qumran, cf. J. Allegro, Th¢
Dead Sea Scrolls, op. cit., 118.

22 Tamblichus, Protrep., 106,18 (Pistelli): =pdg Aoy Terpappévos pun obpet.

3 Lévy, La légende, op. cit., 277 discusses this passage of Josephus and the similarities bet-
ween the Essenes and the Pythagoreans. Although much work remains to be done on the rele”
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I the second century B.C.; and perhaps in Hermippos’ and Aristoboulos’ time
the Therapeutae lived on the shores of Lake Maria outside Alexandria, as describ-
¢d by Philo in the De vita contemplativa, the ass may have been despised by
Certain elements of Alexandrian Jewry for precisely the same reason as the
Pythagoreans, although this Jewish animosity towards the ass did not find
€Xpression in the Pentateuch.

However, in other sources one finds the ass playing a prominent role in Jewish
Yeligious beliefs and history, perhaps as seen through gentile eyes. For example,
Plutarch in the De Iside et Osiride? tells us the following story:

ol 3¢ Myovteg éx Tig p.ocx’nc; (ie. between Horus, Osiris’ son, and Typhon or Seth)
& Svoy 7% Tupdvt Ty uyly énte Huépag Yevsm‘}an xal cwdévra yewiour moaideg

Ispocolup.ov %ol *Toudatov, adtédev elol xatadnhor T& *Toudaixa mapéAxovres elg Tov
Widay,

Like Aelian, Plutarch stresses that the ass is a Typhonic animal, a creature
of evil; and hence arises its close association with the Jews, insomuch that Taci-
tug?s affirms that an image of an ass was erected in the temple at Jerusalem,
Tevealing that this theme was anti-semitic and no doubt appealed to the satirist

ermippos for just that reason.

The second of Pythagoras’ injunctions to the shade of Kalliphon, according
to Hermippos, concerns the abstention from the drinking of waters causing thirst
(Suptcov 084twv) or, as Cardini?® renders du)ilwv, equating it with enyrtév, putrid or

Stagnant waters, which in the absence of any discussion by her of the three Pytha-
Sorean prohibitions and their relation to Judaism must remain an isolated con-
lecture, not supported by LSJ. Now in the Pentateuch one finds no reference
% a ban on the drinking of such water, either that which causes thirst or the
Stagnant, variety, so that Hermippos must have had some other Jewish tradition
N mind; perhaps that of the herd of asses showing Moses the way to the spring,
8 narrated by Tacitus:

- cum grex asinorum agrestium e pastu in rupem nemore opacam concessit. secu-
tuﬁ‘ Moyses coniectura herbidi soli largas aquarum venas aperit®.

The second prohibition would thus be connected with the first. However, in
the Pentateuch, notably at Gen. 26,19, the LXX speaks of §3axtog {&vrog, an
&——

t‘011811ip between the Qumran sect and Pythagoras a beginning has been attempted by M. Hadas,
Hellenistio Culture, 193—199.
% De Iside et Osiride, 31. Cf. T. Hopfner, Ueber Isis und Osiris, Vol. 2, Darmstadt 1967 (reprint),
43—146 for an excellent commentary. Among other things, the ass was indirectly responsible
for Moses finding water in the desert cf. Tacitus, Hist. V 3, 10f. An alternative ancestry for the
®ws, Juda and Idumaea, is traced by Alexander Polyhistor, ap. Jacoby, F Gr Hist Vol. 3a,122—3,
ack to Semiramis, queen of Babylon.
¥ Hist. V 4, 4—5.
* Cardini, op. cit., 110.
¥ Hist. V 3, 12—14.

3
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epithet of ten applied to spring-water; and this term {é&v may be being contrasted
by Hermippos with iu}iwv in the sense of onmrédv. It is also interesting to notice
in this context that Jesus at the well with the Samaritan woman mentions 08wp
{av and says of Jacob’s well-water: Ilég 6 mivev éx tob 88xtog Tobrov Sufoet e
A28,

The third of Pythagoras’ admonitions to Kalliphon’s revenant, according to
Hermippos, is more straightforward and has a parallel in the decalogue: od A1
76 8vopa xuplov Tob Yeob oov &ml patabe ... (Deuf. 5,11) This injunction against
blasphemy is similar to Pythagoras’, which other sources also mention?. Ad-
mittedly, then, the only real parallel between the three commandments of Pytha-
goras and the Pentateuch lies in this third one, but Hermippos with the other two
may have been referring to sectarian Jewish thought or may simply have been
satirising the Jews with anti-semitic propagands. )

In a broader context Aristoboulos’ and Hermippos’ contention that Pythagoras
had borrowed from the Jews, especially the Pentateuch, may have been founded
on other similarities between the rules of Pythagoras and the commandments of
Moses. Take, for example, the Mosaic ban on eating carcasses in general and
those of forbidden, unclean animals: wdv Svyowaiov od @dyeade (Deut. 14,21)
Now this obviously sounds like Pythagoras’ dietary regulation against the eating
of dead animals, dead by natural causes and not slaughtered, as reported by Ari-
stotle®?: ... xal améyeoSor Ppwrdv Yvnoedlwy Te xpedv ... Another similarity
between the books of Moses and Pythagoras, as cited by Clement of Alexandria,
may also be ultimately derived from Aristoboulos. Clement?! claims that Pytha-
goras borrowed his gentle attitude towards animals from the law of Moses, quoting
a paraphrase of Deuteronomy and Leviticus’. Similarly, since circumcision
was an integral part of the Mosaic law (cf. Gen. 17,10), one also finds stories it
the legend of Pythagoras narrating that the sage was circumcised, not by the
Jews, it is true, but by the Egyptian priests who initiated him into their occult
rites:

..o xaddmep xal 6 MuSaybpag adrols ye Tobrolg (ie. Alyumtiots) 8t odg xal wepretéueror

tva 8% %ol elg Ta &8uta xaTeEMdMY, THY puoTiky mtap’ Alyurtinv xpdSor priocopla
33

28 John, 4,13.

2 Cf. Aristotle, Fr. Sel. ed. Ross, 134, Fr. 5: ... Bcoig del pet’ edpnulag ... Jamblichus, VP. 55
30 (Deubner): ... xatd wdvra ov Blov adrdg te edonueiy ... ibid. 149, 84 (Deubner): &ypfiro 8¢ xab
edonule mpds Tods xpettrovag ... cf. also Tamb., VP. 100, 57—58 (Deubner), this last passage having
also an interesting parallel with the Mosaic commandment concerning honouring one’s parents.

30 Aristotle, Fr. Sel. ed. Ross, 130, Fr. 5. '

31 Clem. Alex., Strom. II 18, col. 1032 (Migne). For Pythagoras’ gentle attitude to animal%
cf. Jamblichus, VP. 99, a passage ultimately derived from Aristoxenus, cf. Rohde, Kleine Schrif-
ten, IT, 142,

32 Cf. Deut. 14,21; 22,6 & 7; Lev. 2,2,27—8 et pass.

33 Strom. I 15, col. 768 (Migne); cf. also Theodoretus, P.G. 83, col. 793; and Lucian, Somn. 18/
ed. Macleod, Vol. 1, Oxford 1972, 264.
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Of course, circumcision was a common custom among the Egyptians, not only
t!le priests, but even the pharaoh34. Clement here does not name his sources, but
Since he alludes elsewhere to mainly Hellenistic authors such as Neanthes, Aristo-
Xenus, Didymos, and Theopompos on the Pythagoras’ legends5, one can be fairly
Certain that it was an author earlier than Antonius Diogenes, the chief authority
for Porphyry’s account of Pythagoras’ journey to Egypt38. Aristoboulos and other
Hellonistic Jews may have read about this circumcision in Neanthes or Aristo-
Xenus and decided that Pythagoras was indeed an honorary Jew.

Moreover, Pythagoras was not only known as a borrower from the Mosaic law
to hoth Alexandrian Jews and Greeks of the pre-Christian era, but also as a
Dative of Syria who had sojourned in Phoenicia and lived the life of an anchorite
ad prophet, like Elijah, atop Mt. Carmel in Palestine so that once again the

8senes who took him for their model would have been pleased to discover a Py-
thagoras who was not only a Samian or Etruscan, but also a Phoenician who had
dwelt, amongst them in the promised land. This element in the Pythagoras’ legend
omes to the fore in the works of Neanthes of Kyzikos, writing in the third century
B.C.,, who stated that Pythagoras’ father, Mnesarchos, was by birth a Syrian from
the Phoenician coastal town of Tyre®. Mnesarchos became an honorary citizen
of Samos after he had replenished the starving island with corn during a famine.
Later Mnesarchos took Pythagoras back to Tyre where he was put to school
With the Chaldaeans®, Likewise, in Tamblichus’3® narrative of the events of Py-
thagorag’ early life the levant figures prominently for it is in Sidon, the Phoeni-
cian city, that Parthenis, now dubbed Pythais, mother of the sage, is delivered
of the wondrous child foretold by the Delphian oracle. Later, when Pythagoras
Visits Sidon during his early travels, he remembers that it is his native land by
Nature (... Eémheuoey el Thy Tudbve, ploet e adtol watplda ...).
—~———————

# The mummies of pharaohs were circumeised, cf. Q. Neubert, The Valley of the Kings, Lon-
don 1957, 241.

% Strom. I 15.

% Porphyry, VP. 10—19, attributed to Antonius Diogenes, who also has Pythagoras associate
With the Hebrews, VP. 11, by Rohde, op. cit., 115. Diogenes Laertius (VIII 3) cites Antiphon for
P_ythagoras’ Egyptian journey, but already Isocrates, Bus. 28 had alluded to Pythagoras’ asso-
CYation with the Egyptian priests. Thero is no need to accept Philip’s sceptical view of Isocrates’
festimony: ‘Isocrates later (12,33) practically concedes that this (ie. Pythagoras’ sojourn in Egypt)
8 invention, but if it was intended as fiction it was accepted as fact.’ (Pythagoras and Early
Pythagoreanism, op. cit., 190). Actually, Isocrates at 12,33 does not mention Pythagoras or his
lourney to Egypt; and the passage coming so long after the discussion of Pythagoras obviously
does not refer to it. According to Philon of Alexandria (cf. De spec. leg., 2—3, Vol. 5, Cohn)
there were four main reasons why the Egyptian priests practised circumcision; and Philon asso-
tiateg the practice with Platonism and perhaps even Pythagoras. Herodotus (II 36) informs us
that all male Egyptians aro circumcised, for cleanliness’ sake (37).

3 Porphyry, VP. 1: ... Nedvine 8’ &v 15 mépnte 1aév pudiedv (ITudayopindiv, according to Jacoby,
FGr Hist, Vol. IIa, Berlin 1926, 197) Zépov & Tpov tiig Suplag.

% Porphyry, VP. 1; cf. comments of Lovy, La legende, op. cit., 6, n. 7.

* Yamblichus, VP. 7—13, 7—10 (Deubner).
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It is extremely difficult to pinpoint the source for these references to Sidon
Phoenicia, and Palestine which play such a large role in Iamblichus’ version of
Pythagoras’ birth, childhood, and journies. Communis opinio has it that Iambli-
chus is here basing himself on the biography of Pythagoras allegedly composed
by Apollonius of Tyana in the first century A.D.#. At this stage it matters little
about the ultimate source because the important thing remains that Hellenistic
traditions associated Pythagoras very closely with the Levant and Palestine in
particular for not only was he born in Sidon of a Tyrian father, according to Nean-
thes and Tamblichus’ source which may after all be Neanthes4!, at least for those
details connecting him with Syria and Palestine; but also Pythagoras received his
early education among the Syrian sages, the Chaldaeans??, and later visited the
coastal cities of Tyre, Byblos, and Sidon in order to be initiated into the Phoeni-
cian religious mysteries®3.

Tamblichus in a curious passage®! then has his hero live the life of a monk atop
the Galilaean mountain Carmel, chiefly in the sacred place (icpév)*s which, we learn

# Lévy, La légende, op. cit., 5ff.; Burkert, Weisheit und Wissenschaft, Nurnberg 1962, 88,
both accept Apollonius of Tyana as Iamblichus’ source. According to Rohde (op. cit., 127), sec-
tions 2—24 of Tamblichus belong to Apollonius. This is based on the fact that Porphyry cites &
certain Apollonius as his source for the name of Pythagoras’ mother Pythais (VP. 2), a descendant
of Ancaeus, a story also to be found in Iamblichus (VP. 3—4). Usually, however, Porphyry refers
to Apollonius of Tyana with the epithet Tuaveig (cf. De abst. III 3), and Nauck himself
does not equate the Apollonius of Porphyry’s life of Pythagoras with the Tyanaean (cf.
Nauck’s index to the Opuscula Selecta, 127). Of course, neither Tamblichus nor Porphyry in their
lives of Pythagoras specify that the Apollonius to whom they are referring is the Tyanaean. Like-
wise, J. Carcopino (La basilique pythagoricienne, Paris 1927, 168) attributes the first seven sec-
tions of Tamblichus’ biography to Apollonius Tyrius, the Hellenistic author of a pinax of Stoi¢
philosophers and works who may well have written on Pythagoras as well; while Kothe, Delatte,
Rostagni, and Bertermann, (ap. K. von Fritz, Pythagorean Politics in Southern Italy, New York
1940, 47) assign Tamblichus, VP. 11—19 to Timaeus. According to the Suda (ed. Bernhardy, Vol. 1,
623—624), whose only authority for Apollonius is the late biography of Philostratus, Apollonius
of Tyana composed a ITuSaybpov Blog, but this may be mere guesswork based on the extensive
references to Pythagoras and his philosophy in the biography by Philostratus. Morcover, in the
only sections in Tamblichus attributed to an Apollonius by name (V¥ P. 254—264) one encounters
such gross Hellenistic forms as cuvayznoydow (254) or ebpusdar (255), whereas Philostratus informs
us that Apollonius of Tyana spoke pure Attic (cf. Vit. Apoll. I7); and VP. 257 with its npocimov,
referring to Apollonius, not Iamblichus, shows that the latter is quoting this Apollonius verbatim
and not paraphrasing him so that the Hellenistic forms are not due to Iamblichus.

41 Neanthes is quoted by Iamblichus in section 189.

42 Porphyry, VP. 1. The Chaldacans, according to Iamblichus (De comm. math. sc., 21) were
the mathematiciens of the Syrians.

< yp.13—-14.

4 PP, 44.

4 Tbid. If the word means ‘temple’, then the source was unfamiliar with Palestine and its
traditions for there was only an altar on Carmel, cf. Tacitus, Hist. I1 78: Est Iudaeam inter Suriam-
que Carmelus: ita vocant montem deumque. Nec simulacrum deo aut templum (sic tradidere maiores)
ara tantum et reverentia.
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from other sources?®, was sacred to the deity called Carmelus. After Pythagoras’
®ducation at the hands of Thales, Iamblichus describes the sojourn on Carmel
le&ding to his visit to Egypt:

*+ JlemopuedPn Guelintl Smé Tvey Alyurriey mopdpiny xaupudTaTte TROCOPILIGEY-
Tav Totg drd Kdppnrov 1o Dowuexdy 8pog alytorole, Evia dpévale T& morr& 6 Mudu-
Yopag xatd 7o icpdy ...

There are two striking elements in this passage which are useful for determining

% source for Iamblichus’ narrative at this point. Firstly, there is the epithet
Dowieiedy for Carmel, which implies that the mountain is not in Palestine; and
Secondly, there is the word icpév, possibly meaning ‘holy place’, not ‘temple’, if
4mblichus’ source had a precise knowledge of Carmel for we know that there
¥as no temple atop Carmel, neither in Pythagoras’ nor Apollonius of Tyana’s
(if he in fact is behind the words of TIamblichus) nor in Iamblichus’ time, but only
an altar, the site of the oracle of the god Carmelus. The designation of Carmel as
eing ‘Phoenician’ could not come from Tamblichus because in his day the border
etween Phoenicia and Palestine was to the north of Carmel which to all intents
nd purposes was part of Palestine and more particularly, of Galilee, especially
“} the first century A.D., although for a brief period Carmel was under the suzer-
Aty of Tyre”. Both the imprecision of the epithet ‘Phoenician’ and the vague-
lless or even erroneousness of the term {cpév indicate that the source was not very
familiar with the geography of Palestine and Syria and could very well prove that
Q'.Hellenistic author like Neanthes is here being used by Iamblichus who was
mself a Syrian and so quite familiar with the local topography. It seems incon-
Ceivable that Apollonius of Tyana, to judge from the anti-semitic tenour of his
attitude toward the Jews®, who would moreover not even enter Judaea because
}}e considered it polluted by the inhabitants, should have his hero Pythagoras
Ve on top of a Jewish mountain, the site of one of the most important events in
Jewish history, the slaying of the prophets of Baal by Elijah (I Kings 18,40f.;
LXx, Regn. ITTI4° 18,40f.) who had assembled them on 8pog vd Kappihov (Regn.
I 18,19). In fact, Pythagoras’ life as an anchorite on Carmel recalls Elijah’s
f’igil on the mountain waiting for a sign from the sea (Regn. I1I 18,421.), although
1t is obvious that Tamblichus’ source is not copying the Septuagint. Moreover,
Elijah behaves on the mountain much as Pythagoras would have, commanding

\-—

¢ Cf. Suetonius, Vesp. 5,6; Tacitus, Hist. II 78; Dio LXVI 1; Skylax, Periplus, 42. and the
Zgglments of Mooney, C. Suetoni Tranquilli De Vita Caesarum, New York, London, Toronto 1930,

7 Josephus, B.J. 111 3,1.

8 Vit. Apoll. V 27, where Philostratus describes Apollonius’ detestation of the Jews who were,
According to him, polluting Palestine. Cf. also V 33.

% Tt is not impossible that the transfiguration of Jesus, according to the Gospels, took place on
C_“Tmel (cf. Matt. 17, 111.) for Jesus was at Tyre just before this incident is recorded by the Synop-
tics, Elijah, of course, appeared alongside Jesus during the transfiguration.
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the slave to turn seven times® before the miraculous cloud of rain came. If, a8
seems likely, this story of Pythagoras alone on Mt. Carmel was current in Alexan-
dria in Hellenistic times, then the Jews would once again have found a reason
for taking Pythagoras as a model for he had acted very much like Elijah on the
sacred mountain®. Tamblichus’ source goes on to give a novel twist to Pythagoras’
sojourn on Carmel by having the Egyptian sailors take him for the incarnate
deity Carmelus himself52. In some respects too the author of this incident posses-
ses accurate geographical knowledge for the beach mentioned at Iamblichus,
VP.14 (... toig nd Kdpunhov 76 Dowinixdy pog alyradoic ...) is obviously the gulf
of Haifa53.

This was not the only occasion on which Pythagoras was associated with 8
Jewish prophet for, according to Clement of Alexandria®, Pythagoras’ Assyrian
teacher Nazaratus was identified by some commentators as the prophet Ezekiel:

*AéEavBpog 3¢ &v 16 Tept Mudayopixdv cupBérav Nalupdte 16 *Acouple padyred-
oot totopel tov ITuSaydpay (PIelextih Tobtov fHyobvral Tiveg, odx Zoti 8¢, (¢ Emettdt
SnhednceTar ...

We do not know who the twe¢ are, but considering Clement’s relatively early
date in the history of Christian literature it is not unreasonable to suggest that
Alexandrian Jews as well as Christians identified the Nazaratus with Ezekiel:

% Seven, of course, was sacred to Pythagoras, cf. Apuleius, Mef. XI 2.

8 Lévy, La légende. op. cit., 302, compares Pythagoras’ vigil atop Carmel with Christ’s soli-
tary prayer in the desert.

52 Jamblichus, VP. 16, 11 (Deubner).

53 Cf. W. Smith, Dictionary of Greek and Roman Geography, Vol. 1, London 1890, 321.

\Strom. I 15, ap. C. Mueller, Fragmenta Historicorum Graecorum, Vol. 3, 239. Bidez and
Cumont (Les mages hellénisés, Vol. 2, Paris 1928, 36) amend Nalupdre to Zapdre, in their belief
that Zoroaster is meant, but this is mistaken, as shall be demonstrated above.

Moreover, I believe that the original reading in Clement here was Nafapatey not Nafupdre:
the tau having been substituted for the iota by mediaeval scribes on the analogy of Zaratos. I have
quoted Mueller’s text above because Jacoby in his F Gr Hist Vol. 3a, Fr. 94, 118 follows Bidez
and Cumont, reading Zapére. Jacoby (F Gr Hist Vol. 3, Komm., 296) thinks that the identi
fication of Zaratas with Ezekiel is due solely to Clement of Alexandria (but why the tweg; and
why does Clement repudiate the identification?). Likewise, Jacoby (ibid., commenting on Fr. 79
of Polyhistor’s) believes that Pythagoras living under a successor of Sennacherib is derived from
Eusebios, not from Berosos, Polyhistor’s source (cf. also W, Burkert, Lore and Science in Ancient
Pythagoreanism, 111, n. 6) although Jacoby has not taken into account Polyhistor’s use (Fr. 94)
of the term ‘Assyrian’ as applied to Nazaraios ("Acovple) which literally means a member of the
race ruled by Sennacherib and his successors. The most telling objecting to Eusebios being behind
this association of Pythagoras with the Assyrian kings in the seventh century B.C. is the fact that
elsewhere in his Chronicle (P.L. 19, col. 467 and col. 471) Eusebios places Pythagoras’ acme in the
sixty second Olympiad (c. 540 B.C.), the traditional date of Aristoxenus, Pythagoras’ death oc-
curring in the seventy first Olympiad (493 B.C.; while, according to Apollodoros, Pythagoras
died in the seventieth Olympiad, cf. Jacoby, Apollodors Chronik, 218). If he had really believed
that Pythagoras lived in the seventh century, why did he give his floruit as the sixty second Olym-
piad? Therefore, it seems likely that Alexander to Polyhistor, ap. Eusebios, supports the notion
that Nazaraios was an Assyrian, not a sixth century Persian, Zaratos.
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The reason for this is fairly obvious: the form of the name Nazaratus sounds
like the Chaldee-Hebrew ‘nazir’ss [mm]), a verb meaning to withdraw from
Society, like a prophet or anchorite; and it is infact used to refer to ascetic soli-
taries with the usual unkempt appearance called Nazirites (y15). The word
ater became known to Christians in the form Nafwpaiog or NaZapyvée, the
former being interpreted as meaning both Nazarene and Nazarite®, both being
®pithets of Jesus Christ. It has been assumed that the Nazaratus referred to by
Alexander Polyhistor is Zoroaster or Zaratus, the prefix ‘Na-’ being either an inter-
Polation or seribal error; but this is impossible for a number of reasons, the most
ogent of which chronological considerations. Alexander Polyhistor had a very
Cccentric view of Pythagoras’ chronology and placed him in the middle of the
Seventh century B.C. to coincide with the acme of the Assyrian empire and per-
aps even to enable him to visit Rome under the kings and become the teacher
°f Numa#?; thus Nazaratus is literally an Assyrian and has nothing to do with
the much later Persians and Zoroaster. According to Eusebius®, Pythagoras
flourighed in the reign of Sennacherib (705—681 B.C.) and of his son (Nergilus),
3s stated by Alexander Polyhistor:

¢ post haec omnia denuores quasdam et facta Senecheribi (705—681) Polyhistor refert ;
deque esus filio ... atque Pythagoram sapientem eodem tempore sub tis fuisse atunt.

According, to Alexander, Pythagoras was among the mercenaries collected by

ergilus (qui ... primus mercenarios milites auxilio sibi collegit, quorum unus

Ythagoras erat, Chaldacorum sapientiae discipulus.)®. It is fairly obvious then
that Polyhistor had some obscure Chaldaean sage (hence the reference to Chal-
daeorym sapientiae discipulus) in mind under the name of Nazaratus and not Zoro-
aster or Zaratus whom other writers on Pythagoras dated after Cyrus’ destruction
of the Chaldaean empire so that Zaratus or Zoroaster can live at Babylon, now a

ersian city®0. In any case, Polyhistor associates the Assyrians very cosely with the
\-——

_"’5 Sampson is termed a valipaiov at Jud. 13,5 in the LXX. Likewise the son Manoe will not
firmk wine or eat impure food (cf. Jud. 13,14), both Pythagorean traits. For the Hebrew mean-
Ings of ‘nazir’ cf. the Oxford Hebrew-Chaldeo Lexicon, DXLII.

% Cf. A Greok Patristic Lexicon, Oxford 1961, 897.

¥ ¢t Dionysius of Halicarnassus, II, LIX; Ovid, Met. XV 479; and Cicero, De rep. II 15,28,

% Ruseb., Chron. I 29,10 ap. F. Jacoby, Apollodors Chronik, New York 1973, 226. To this
chrl‘onology also belongs Epiphanius’ statement that Pythagoras died in Media (P.G. 41, col. 205):

UTog (se. ITuBaydpac) 82 Téhetog &y 7§ Mndte tov Plov xatactpépet. According to Oehler (ap. A. Delatte,

Ssai sur la politique pythagoricienne, Lidgo—Paris 1922, 234), the reading v t§j Mndla comes

Tom a faulty reading by a translator from the Latin text which had ‘inedia’, Pythagoras’ tradi-

tional mode of suicide, according to Satyros. However, it may be straining credulity to suggest
hat Epiphanios read a Greek translation of an original Latin source. It is easier to suppose that
© had access to a selection from Polyhistor in Greek.

‘“ Euscb., Chron. I 35,22, ap. F. Jacoby, Apollodors Chronik, 226; cf. also F. Jacoby, F Gr

18t, Vol. I11a, Leiden 1940, 112,

% Cf. Theol. Ar., 56 (De Falco) ap. Cumont-Bidez, op. cit., 283. Zoroaster and Ostanes are here
both termed ‘Babylonians’.
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Hebrewss! so that it is not surprising that some Greeks before Clement equated
this Nazaratus with Ezekiel. Of course, this is quite impossible on chronological
and other grounds, even if one were to accept the statement by the author of Eze-
kiel that he had his visions in 592 B.C.62. However, it is not strange that certain
identified Ezekiel with the Nazirite Nazaratus because in the book of Ezekiel oné
meets with prescriptions for the ‘sons of Zadok’ (the Qumran sect of the Essenes
also termed themselves this)®3, the Jerusalem priesthood, which sound Pythago-
rean: the wearing of linen garments, not wool®%; the abstention from wine®;
while the sons of Zadok are not allowed to eat any Svyoipatov (LXX, Ez. 44,31).

Thus there existed in antiquity among the Jews of Alexandria a specifically
Jewish Pythagoras who had borrowed many of his teachings from the Pentateuch-
This fiction was nourished not only by the fortuitous similarities between the
doctrines of the Pythagorean school and the Hebrew religion, but also by an in-
dependent historical tradition, notably associated with Neanthes, which linked
Pythagoras closely with Syria and Palestine. This tradition only served to bolster
the conviction of the Hellenistic Jews that Pythagoras was virtually one of them-
selves. Owing to the work of Lévy, Dupont-Sommer and others, the evidence that
the Essene sect at Qumran was basically Pythagorean, as stated by Josephus
becomes at once more impressive if this Jewish Pythagoras of Aristoboulos,
Hermippos, and Neanthes is taken into consideration. However, the purpose of
this account has been merely to demonstrate the bulk of testimony concerning this
Jewish Pythagoras who was according to Lévy®, to influence the course of histo-
ry profoundly, even Lévy failed to give us an outline of Pythagoras of Palestine
as found in Hellenistic Jewish and Greek authors.

59 Rennison St.
Parkdale 3195 | Australia

81 F. Jacoby, F Gr Hist, Vol. ITla, 112.

62 R. H. Pfeiffer, Introduction to the Old Testament, London 1953, 519. Ezekiel has been dated
in the Maccabaean period (164—163) by Seinecke, ap. Pfeiffer, 519, which accords with the pos-
sible influence of the Essenes on the work.

€ J. M. Allegro, The Dead Sea Scrolls, 104.

64 Fz. 44,17; cf. Herod. TI 81 on linen garments and the Pythagorean ban on wool.

& Ez. 44,21; dowtx was practised by the Pythagoreans, cf. Iamb., VP. 9.

86 1. Lévy, Recherches sur les sources de la légende de Pythagore, Paris 1926, 149.
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