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(s) De vero
cult, lib. 6,
cap. 31.

Sleep mot at moom: For at that time the Sun
fheweth its greateft force,(Olympiad.in PlatPbe-
don.) We ought not to fhut our eyes againft the
light, whenicis moft manifeft.

Buit not your Ftation, without the command of
your General : Our fouls ought to be kept in the
body, neither may we forfake this life without
fpecial leave from him, who gave itus, left
we feem to defpife the gift of God. (Cicer. in Cat.
and de Repub.) .

Roaft wot what % boiled ; that is, change not
meeknefs to anget, (Fambl. )

Heap not up Cyprefs ;_Of this wood they con-
ceived the Scepter of Fupirer to be made, (La-
ertins.)

Sacrifice even things to the Celeftial deities,odd to
the Terrefirial. Of this, already in his Arithme-
tick.

When it thunders, touch the earth, calling to
mind our own mortality : ( “Fambl.) or, When a
King is angry, the ofender ought to humble
him(elf.

Eat not fisting in a Chariot.(Plut.)Some expound
it, that we ought to eat in quiet ; or, that we
ought not to give our felves to luxury in a time
of bufinefs.

Go into the Temple on the right band, go out on the
lefr. Right and left feem to refer to the Ceremo-
nial nombers ; of which, already.

Where blood bath been (bedy cover the place with
ftones 5 that is, abolith the very remembrance of
any war or diffendon. (Famb.)

Hurt not a mild plant. (Laers. Porpb.) Some ex-

und it, Harm not the harmlefs.

Pray aloud; implying, not that God cannot
hear fuch as pray foftly, but thac our prayers
thould be juft, (Clem. Alex. Strom. 4 ) fuch as
we need not care who hears.

Sail mot on the ground ; fignifying that we ought
to forbear raifing Taxcs, and fuch revenues as
are troublefome and unftable. (Clem. Strom. s.)

Beges children s For it is our duty to leave be-
hind us fuch,as may ferve the gods in our room.
(Famb. vit. cap. 18.)

Neither dip in a bafonynor wafb in & bath.(Famb.
ibid.)

Put mot away thy wife, for fhe is a fuppliant.
(Famb.ibid.)

Counfel nothing bus what s beft, for Counfel is
a facred thing : (Femb.ibid.)

Plant net a Palm; (Plut. inlfid. and Ofir.)

Laftly, Hicher may be referred the Symboli-
cal Letter Y. They [asd that the courfe of bumane
Ii{e s like that Lettery for every one arriving ot
she firft fate of yourh, where tbe way divides it [eif
into two, fands at a gaze, nos knowing which to
take; if be meets with o guide that leads to the bei-
ter, that ss, if be learn Philofophy, Oratory, or Jome
boneft Art, which may prove beneficial, but cannot
be attain'd withous much labour 5 they affirm that
be [hall lead an Honourable and plemssful Life. But
3f nos lighting upon fuch a Mafter, be takes the left
band way, which [eems at firft 10 be the better, and
50 lead 10 virtue, that s, if be give bimfelf over 1o
floth and luxury, which feen pleafant at firft to bim
awho s sgnorans of true good, be [hal Ore long lofe
both bss Credit and Effate, and live thence forward,
sgneminioufly, and miferably. Thus (a) Laantias,
perhaps alluding to the old Verfes.

The Pythagorick Letter 1woways [pread,

Shows the two patbs in which Mans life i led.
The right hand srack 10 facred Virtue sends,
Though fteep and rough at firfl, in reft it ends s

The other broad and [mooth, but from 113 C
On rocks the Traveller i tumbled dvwn.
He who to Virtue by barfh toyls afpires,

rowy,

Subduing pains, worth and renown acquires:

But who jeeks florhful luxury, and flies
The labour of great aits, difhonour’d dies:

S

The GOLDEN VERSES
Pythagoras.

of

A Summary of the Pythagorick Doltrine is ex-
tant in Verfe, Entituled, Tte Golden Verfes
of Pythagoras : Or as others, of the Pythagoreans.
For that,faith Hierocles,as Gold sthe beft and pureff

of Metals, [o thefe are the beft and moft Divine of

Verfes. They are thefe.

Firft, in their ranks, 1B’ Immortal Gods adore,
Thy Oath keep ; mext, grear Heroes; then implore,

Terrefirial Demons with due facrifice.
Thy Parents reverence,and near Allies :
Him that s firft in Virtue make sby Friend,

And with obfervance bis kind [peech astend :

Nor (to thy power) for leight faults caft bim
Thy pow'r s neighbour to Neceffity.

by,

Thefe know, and with intentive care purfue ;

But anger, floth, and luxury fubdue.
In fight of otbers or thy [elf forbear

What's ill 5 but of thy [elf [fand moft in fear.
Les Fuftice all thy words fna’ ations fway

Nor from the even courfe of Redfon firay ¢
For know that all men areto die ordain’d,
And riches are as quickly loft as gain'd.
Croffes that bappen by divine decree,

(If fuch thy los) bear not impatiently.

Yet feek to remedy with all shy care,

And think the '][u

i} bave mos the greateff foare.

' Mong ft men, difcourfes good and bad are fpread,

Defpife not thofe, nor be by thefe mifled.

If any fome motorioss falfhood fay,

Thou the report with equal Fudgment weigh,
Let not mens (moother promifes invite,

Nor rovgher tbreats from juft refolves thee fright,

If oughs thou wouldft attempt, firf ponder is
Fools only inconfiderate ails commir.
Nor do whas afterwards thou maiff repent;

3

Firft learn to know the thing on which 15 art bent,

Thus thow a life fhalt lead with joy repleat.

Nor muft thow care of outward bealth forges.

Such temp'rance ufe in exercife and diet,

As may preferve thee in a [esled quies.

Meats unprobibised, mot curious chufe,
Decline what any other may accufe.

The rafh expence of vanity deteft,

And fordidnefi :_ Amean inall & beft.

Hurt not thy [elf: Before shou alt, aduife ;
Nor fuffer fleep at nighs toclofe thine eyes,
Ti shrice thy aéls that day vhou baft ore-run,
How [lips ? ‘whas deeds ? what duty left undo

ne ?

Thus thy account fumm’d up from firf¢ 10 lafts
Griefu;jbr the ill, joy for what good hath paft.
Thefe fudy, pradlie thefe, and thefe affelt;

To facred irsue thefe thy fieps direét.
Dddd
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Eternal Nature’s fountain ] asteft,

Whoo the Tetrallys on our [oul impreft.

Befre thy mind thou to this ffudy bend,

Invoke the Gods to grant it a good end.

Thefe if thy labour vangus(b, thou fhalt then
Know the connexure both of Gods and men 5
How every thing proceeds, or by what flaid,
And know (as far as fis 1o be furvey’d)

Nature alske threwgheut : that thou maift learn
Not to bope bepelefs things, but all difcern.
And know thofe Wretches whofe perverfer wills
Drawsn down upon their bead [pentancous llls 5
Unnto the good 1hat's nigh them deaf and blind :
Some few the cure of shefe mufortunes find.

This only u the Fate that barms, and rolls,

Through miferies fucceffive, bumane fouls.

Within s a continual bidden fight,

Which we to (hun muft fudy, not excite.

Greas Fove ! bow little trouble fhould we know,

If shou to all men wouldft their Genius fhow 2
But fear not thou ; Men come of beav’nly race,

Taught by diviner Nasure what " embrace :

Which if purfw’d, shou all 1 nam’d fhalt gain,

And keeprby Soul clear from thy bodie’s fain.

In time of Pray’r and cleanfing, meats deny’d

Abftain from ; thy mind’s rains let reafon guide .

Then ﬁrtf’d of flefb up so free e Lsber foar,
e

A deathlefs God, Divine, mortal no more.
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Of the Soul of the World, and of Nature.

IM£US, the Locrian, faid

thefe things : There are two

Principles of all things; the

Mind, of things effetted accor-

ding to Reafon ; Neceffity, of

thofe which are by Violence, ac-
cording to the powers of Bodies. Of thefe, one
is of the nature of good, and is called God, and
is principle of the beft things ; the confequent
and concaufals are reduced to Neceffity. For all
things are the off-fpring of thefe, Idza, Matter,
Senfibles. The firft is ungenerated, immova-
ble, permanent, of the nature of Identity, in-
telleCtual, the exemplar of things thacare made,
and immurtable. This is ldea. Matter, is the
print, mother, nurfe, and produétrix of the third
eflence ; for,receiving likenefs intoit felf, and be.
ing, as it were, characterifed by them, it perfeéts
all prcductions. This matter he afferted ro be
eternal, but not immovable, in form of it felf,
and without figures but receiving all forms. In
bodies it is divifible, and of the nature of Alreri-
ty: They call Matter, Place and Region. Thefe
two principles are contrary. Form, hath the na-
ture of male and father ; Marter, of female and
mother ; the Third is their off-fpring. Thefe being
three, are known three ways ; Idza, by intellect,
according to fcience s Matter, by fpurious ratioci-

nation, not being underftood by diret compre-
henfion, but by analogy ; their Offfpring, by
fenfe and opinion, Before Heaven was made, we
muft conceive, that there was Idza, and Matter,
and God, the maker of the better, [wiz. [dza.)
Now fofafmuch as the elder is better than the
younger, and the orderly than the diforderly 5
God, being good,and feeing Matter receive Idza,
and become totally changed, yet diforderly, faw
alfo it was needful to bring it into Order,and from
indefinite tranfroutations, to fix it determinately,
that bodies might bave proportionate diftinctions,
and not receive promifcuons variations.

Of all this Matter he framed the World, (ma- The World.

king it the bound of the nature of Beeing, fince
it comprehends afl other things) one,only-begot-
ten, perfect, animate, and rational, (for thefe are
better than inanimate and irrational) and a fpheri-
cal body, that being more perfect than other fi-
gures. Defigning therefore to make the beft pro-
duction, he made this God, generate, not cor-
ruptible by any other caufe, but by the fame God
only which compos’d it, if it fhould pleafe him
atany time to diffolve it. But he who is good,
will not be carried on to the deftrution of the
faireft production. Wherefore it is permanent,
and being fuch, incorruptible, unperifhable, and
bleffed. It is the beft of produtions, being made

by



